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symbolize the actual separation of His Body and Blood. Thus the commemorative representation of His death, which actually took place on Calvary, is repeated in every sacrifice of the altar, seeing that Jesus Christ is symbolically shown by separate sym-bols to be in a state of victimhood. . . . The unbloody immo-lation at the words of consecration, when Christ is made pres-ent upon the altar in the state of a victim, is performed by the priest and by him alone, as the representative of Christ and not as the representative of the faithful. . . . It cannot be over emphasized that the Eucharistic Sacrifice of its very nature, is the unbloody immolation of the Divine Victim, which is made manifest in a mystical manner by the separation of the Sacred Species and by their oblation to the Eternal Father. . . . Since His bitter sufferings constitute the principal mystery of our Redemption it is only fitting that the Catholic faith should give it the greatest prominence. This mystery is the very center of divine worship since the Mass represents and renews it every day and since ail the Sacraments are most closely united with the Cross.6 4 

Several theologians, in various periodicals and manuals, have 
underscored the importance of this document, with reference to 
the present question, and tried to find in it ait least an indirect 
confirmation of their own theories of sacramental immolation, under-
stood either in the sense of the opinion commonly called of "sacra-
mental immolation" (held by Billot and numerous other modern 
authors), 6 5 or in the sense of the distinct opinion of representative 
sacrifice (held by Casel, Vonier, Masure, etc.), 6 6 or in a generic sense 
common to both, in opposition to the opinions of physical immola-

6 4 Mediator Dei. Encyclical Letter of His Holiness Pius XII on the Sacred 
Liturgy (Vatican Library Translation; N.C.W.C., Washington, D. C., 1948) 
27 f., 35, 41 f., 56 f. The original Latin text is found in AAS 39 (1947) 548 f., 
555, 563, 580. 

8 6 Cf. P. U. Thiesen, "O conceito de sacrificio segundo a 'Mediator Dei,'" 
Revista Ecclesiastica Brasileira 11 (1951) 132; Patres S. J. in Hispania pro-
fessores, Sacrae Theologiae sutnma IV (Matriti, 1951) 337 f. 

8 6 As some were claiming that the Encyclical had harmonized its teaching 
with the particular doctrine of Casel ("doctrina mysteriorum"), Cardinal 
Marchetti Selvaggiani, Secretary of the Holy Office, in a letter to A. Rohr-
bacher, Archbishop of Salzburg, Nov. 25, 1948, denied such interpretation. 
Cf. Ephetnerides Liturgicae 63 (1949) 226. 
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tion (Suarez, Lugo), of virtual immolation (Lessius, Gonet), and 
a fortiori of mere oblation (Lepin and partially De la Taille). 

A careful analysis of the above quoted passages shows the fol-
lowing points: 1. As regards the substance of the doctrine, the En-
cyclical does not go beyond what was proposed by the Council of 
Trent; the same four notes given by the Council (see above, p. 58), 
are repeated by the Encyclical. Therefore, none of all the above 
mentioned opinions is directly affected or confirmed, and the con-
troversy remains essentially as it was before the Encyclical.87 

2. Nevertheless, the Encyclical borrows from the general theory of 
sacramental immolation some of its common expressions, as: "The 
sacrifice is shown forth by external signs which are symbols of 
His death," "Symbolically shown by separate symbols to be in a 
state of victimhood," "the unbloody immolation is made mani-
fest in a mystical manner by the separation of the Sacred Species." 
In this sense the Encyclical takes a step farther than the Council 
of Trent (which had used the more sober and generic expressions 
"Oblation under the species of bread and wine," "Oblation under 
the symbols of those same things," "Immolation under visible signs") 
toward that general theory, and in such a direct confirmation of the 
terminology, one may perhaps read an indirect confirmation of 
the theory itself and a consequent disregard for the other theories. 
3. However, neither of the two opinions, which divide that general 
theory, i. e., the specific sacramental immolation held by Billot 
and the representative immolation we hold with Casel, Vonier and 
Masure, can claim any specific, even though indirect, confirmation 
from those expressions, which, far from supposing that the sacrifice 
consists in the sacramental separation of the species, as Billot seems 
to teach, imply rather that such separation is only the sign of an 
underlying unbloody immolation; 8 8 moreover the last part of the 
first passage of the Encyclical is all concerned with the representa-
tion of the sacrifice of the Cross, as the essential character of the 
Eucharistic sacrifice. 

Since all the other theories are either dead or in a state of progres-
sive decay, only the last two opinions can hope for a promising 

6 7 Cf. Masure, Le sacrifice du Corps Mystique (Paris [1949]) 31. 
«8 Cf. Masure, Ibid., 12 f. 
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future; they actually divide the field of modern theology with lines 
of increasing separation and opposition: sacramental immolation, 
taken as an immolation distinct from that of the Cross, or sacra-
mental immolation, taken as a representation of the Cross which 
formally unifies the two sacrifices. The former and older opinion 
apparently continues to rally the commoner suffrage of the profes-
sional theologians. "But for how much longer?" rightly asks 
Masure. "For, after all, the second opinion is in closer conformity 
with that article of faith, according to which the sacrifice of the 
Mass is the same as the sacrifice of the Cross, because there is only 
one sacrifice, one victim, one priest, one Body of Christ. It is 
also in closer harmony with the language of the Missal in its Secrets, 
Canon and Postcommunions. Besides, how much more easily does it 
not prepare, for the future, the union with our separated brothers 
in the one Church. At any rate, the historian of theological opin-
ions notices that this position is steadily gaining ground by succes-
sive daily progress." 6 9 It remains to be seen which of the two 
opinions will prevail. 

E M M A N U E L DORONZO, O . M . I . , 
Washington, D. C. 

DIGEST OF T H E DISCUSSION 
Father Connell, C.SS.R. asked how Father Doronzo would ex-

plain that his theory does not make the Sacrifice of the Mass a 
nuda commemoratio. Father Doronzo answered that the Mass is 
a representation of the Cross, that the action is a sacrificial action, 
standing for the sacrificial action of the Cross. 

Father Vollert, S.J. asked whether the Mass as an action, inde-
pendently of the presence of worshipers and even of the advertence 
of the priest, is an image of the Cross. When Father Doronzo re-
plied in the affirmative, Father Vollert inquired whether it is an 
action which is an image of another action (Calvary). In answer-
ing this Father Doronzo brought out that the consecration, as an 
action, is an image of the action of Calvary. 

Father Palmer, S.J. inquired about the relative roles of immo-
«»Ibid., 31 f. 
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latio and oblatio in the theory of Father Doronzo. After remark-
ing that both oblatio and immolatio are necessary in every sacrifice, 
and therefore in the Sacrifice of the Mass, Father Doronzo stressed 
the necessity of inquiring how the Mass is an immolation or de-
struction besides being an oblation. 

Father Sheridan, S.J. wanted to know whether the Mass would 
still be a true sacrifice if there were no real presence. Father Do-
ronzo stated that it would not because Christ is the victim. This 
necessitates a sacrificial action exercised on the Body of Christ. 

Father Owens, C.SS.R. requested greater clarification and pre-
cision in the use of the term "intentional order" in so far as the 
intentional order can be physical moral or cognitive. In the an-
swer it was brought out that the intentional order does not imply 
only the cognitive order, but extends itself to all that it implies, 
namely, relation, movement, tendency, finality. In a word it is the 
order of tendency or mediation or vicariality. After pointing out 
that the very essence of knowledge and that the very essence of a 
Divine Person belongs to this order in so far as it is nothing else 
but a tendency or relation to another, Father Doronzo declared 
that it is not something (ens) but to something (ad ens). 

Father Moholy, O.F.M. asked why there was so much stress 
on the actio occisive in the Mass. Father Doronzo replied that this 
was necessary in so far as it was the voluntary self destruction of 
Christ. 

Recalling that the Fathers speak of the sacrifice of Isaac and 
Abraham, Father Bierberg, C.PP.S. asked if there was ever a sacri-
fice without immolation. Father Doronzo answered in the negative 
and went on to say that the example mentioned did not constitute 
a sacrifice because there was no immolation. It was only an act 
of obedience entailing the willingness to immolate, if that were 
necessary. 

Father Sullivan, S.J. inquired about the identity of the repre-
sentation and the thing represented and asked whether the identity 
of the immolation of the Mass with that of the Cross is necessary 
to make the Mass a true sacrifice. Father Doronzo said that it was 
because the Mass is one sacrifice with the sacrifice of the Cross. 
He went on to say that if we had distinct immolations we would 
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have distinct sacrifices and then we would have two sacrifices in the 
New Law. 

Father Brosseau asked for greater clarification as to how the 
sacrifice of the Mass is a sign of the sacrifice of the Cross. After 
pointing out that it is not only a sign but also a representation, 
Father Doronzo went on to speak of the importance of the ordo 
intentionalis. 

ALFRED C. R U S H , C.SS.R. 


