


50 The Theology of the Resurrection of Christ

its “efficacy” as cause of our resurrection even though the resur-
rection is long past historically.

The doctrine of St. Thomas is stated in an answer to the ob-
jection he himself raises: the resurrection cannot be the cause of
our resurrection because there is no contact (non habet contactum
corporalem ad mortuos qui resurgent, propter distantiam temporis
et loci): “And therefore as other things which Christ did or endured
in His humanity are salutary through the power of divinity . . . so
the resurrection of Christ is the efficient cause of our resurrection
through the power of divinity, which properly is able to vivify the
dead. This power indeed is present to and contacts all places and
times and such contact in power (contactus virtualis) is sufficient
for this category of efficiency” (loc. cit. ad 3).

Though we realize that much remains to be discussed in this diffi-
cult area, the explanation of Father Van Roo (loc, cit. ) seems very
helpful. “The resurrection is the historic act by which God crowned
the redemptive work of Christ. It is the glorification of Christ
Himself, effected by the Divine power alone as principal cause.
The glorious risen humanity of Christ is first and foremost in Christ
Himself the full consequence of the hypostatic union, of the re-
demptive incarnation. In Christ the Head the full victory over sin
and death has been achieved. Further, in our regard, the resurrec-
tion itself as an event in history, and the glorious risen humanity
now in heaven, are instruments of our grace and future glory.
They pertain to the whole mystery of the Incarnation, in which the
humanity of Christ and all its mysteries are somehow one with the
unity of order: directed by God as the principal cause, and by the
human reason and will of Christ as unique hypostatically united
instrumental cause, to all the effects of grace. All these mysteries
together constitute the great efficacious sign by which God has
shown and shows, has effected and continues to effect, our salva-
tion” (loc. cit., p. 283).

THE FinaL CoNSUMMATION IN CHRIST

The resurrection of Christ is the cause of the glorification of our
souls and bodies. It is the teaching of faith that the risen Christ
will come to judge the living and the dead and that just and unjust
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will rise in their own bodies unto eternal glory or eternal damna-
tion. Though theologians differ in explaining the identity (Cf.
Diekamp, Franz, Theologiae Dogmaticae Manuale, vol. 1V, p.
493 ff), it is a truth of faith that the bodies after the resurrection
will be identical with the terrestial bodies (D. 347, 429). The risen
Christ is the pattern and exemplar of the glorified bodies of the
just. We already noted that the resurrection both of the just and
unjust is effected through the risen Christ. With Father and Holy
Spirit He is the principal efficient cause of the resurrection and the
glorified humanity and the fact of His resurrection are the instru-
mental cause.

Though many points regarding the final consummation in
Christ might be properly discussed we have space for only two.
These we place as questions for discussion and further study: Shall
we view the mediation of the God-man as truly eternal, continuing
in heaven, so that even in the light of glory the way to the Father
is through the Incarnate Son? Does the immediacy of the beatific
vision conflict with such eternal mediation? The suggestion is made
by the noted theologian Karl Rahner and taken up and explained
by Father Alfaro in the article already referred to (Cristo Glorioso,
Revelador del Padre, Gregorianum, vol. 39, #2).

According to this theologian the mediation continues eternally
and Christ the Mediator continues eternally to reveal the Father
and the Holy Spirit. The Father gives Himself to us through the
Son, and man through perfect knowledge of Christ even as man
must know the hypostatic union. This is known perfectly only if the
Second Person is known in Himself. The “glorified humanity eter-
nally exercises an instrumental-dispositive-manifestative causality
regarding the immediate vision of the Word, which vision includes
necessarily the vision of the Father and the Holy Spirit. The Father
reveals Himself in the glory of Christ eternally and Christ in glory
revealing himself reveals the Father eternally to us” (loc. cit. p.
264). “Far from impeding the immediate vision of God, the perfect
knowledge of the glorified humanity disposes for it and psychologi-
cally demands it as necessary complement: Christ cannot be per-
fectly known in His glorified humanity without immediate vision of
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the person of the Word subsisting in the humanity” (loc. cit.
p. 262).

Alfaro protests that the glorified humanity is not an objective
medium. It is not an object through which we have the vision of
God. But in accordance with the doctrine of the instrumental caus-
ality, it is an “instrument disposing man for vision.” . . . It is the
divinely created supreme, incomparable communication, the most
perfect subjective disposition for the vision of God. “We can have
no more perfect disposition for the vision of God than that caused
by the immediate and perfect knowledge of the glorified humanity in
which the Word subsists, no more perfect disposition for the vision
of the trinity than that caused by the perfect knowledge of the
glorious humanity hypostatically united to the Word” (loc. cit.
p. 262-263). Such is our first “quaestio.”

The second question is concerned with the glorified body of risen
man. Our manuals of theology usually teach that there is an “acci-
dental” increase in glory after the resurrection because of the union
of the soul with the body, as though there is a kind of “redundancy”
of the glory of the soul. (cf. Diekamp, op. cit. p. 559). Quite differ-
ent is the attitude of Alfaro. Boldly he says: “This union, fully
human, authentically human, of glorified man with Christ shall be
according to the structure, integral and unitarian, of the activity of
man risen, who continues to be truly man: the immediate encounter
of glorified man is with the glorious humanity of Christ and in
Christ Himself (without objective mediation) shall take place the
very vision of the divinity: Christ in glory reveals God perfectly.”

THE THEOLOGY OF THE RESURRECTION

Risen man is truly man, integral man, truly a human person.
What a difference between the separated soul in its glory and inte-
gral man in glory? What is the difference in the beatified activity
of the two? Is it merely accidental? Says Alfaro: Theology “has
discussed the problem of the increase of happiness. Is it merely
extensive or also intensive? This is really a secondary problem, but
it conceals a really difficult and profound problem, which arises
from the dogma of resurrection. According to this dogma man as
integral man now exists and acts as integral man with a different
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activity from that of the separated soul. Integral man must be
fully beatified as man. How can this be limited to mere passive
reception in the body of that which overflows from the soul?” The
conclusion is evident that risen man can be entirely and perfectly
happy only as total and integral man with authentically integral
human activity in the full and unified exercise of his cognitive and
appetitive faculties (cf. #bid. p. 267).

The eternal fulfillment of the incarnation is found in Christ in
glory. Forever He exercises His heavenly priesthood. Forever He
dispenses to the blessed the life in glory: “the life that he lives, he
lives unto God.” We too once “dead to sin” shall be forever “alive
to God in Christ Jesus” (Rom. 6, 10-11).
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