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find guidance for his experience and outlook. One can make a good 
case for the contention that if the New Testament had said nothing at 
all explicitly about the Church, what it does say about faith would 
indicate that some community is called for with the characteristics 
Catholic and non-Catholic Christians alike have come to call eccle-
sial." This community exists to preserve the standards of authentic 
Christian faith and of making the New Testament a living source of 
Christian influence. The relationship between Christian faith and the 
Church, therefore, is "intrinsic and not casual."5 

Father Peter, it seems to me, leaves off where he should begin. 
He states his thesis very clearly in the last several paragraphs of his 
paper: Christian faith calls for the Church. He appeals, in generic 
terms only, to the New Testament as the norm of Christian belief, 
and to the Church as the community within which the New Testa-
ment remains a living witness rather than a dead relic. He does not 
raise the problem of faith as such. Indeed, he explicitly excludes this 
from his consideration. Thus, he does not say that faith in God would 
be impossible if the Church did not exist; or, conversely, that faith 
as such calls for the Church. What effect, if any, should the leader-
ship's proclamation and formulation of Christian faith have beyond 
the confines of the Christian community as such? Does the Church 
play a necessary role in the mediation of faith as such to those who 
may not be called to explicit Christian faith? Why is it necessary 
that there should be a community that confesses the Lordship of 
Jesus? Is this by necessity of means, or of precept only? 

I V . ECCLESIOLOGICAL REFLECTIONS 
How should I answer the four basic questions—two regarding 

the necessity of the Church, and two regarding the role of the 
Church—which I have, post factum, put to the authors of these three 
papers? 

(1) I should not want to argue that morality as such, liturgy as 
6 Verification of this thesis can be provided from a wide assortment of 

contemporary Christian theologians. See my paper, "Christian Identification," 
which has been published as part of the proceedings of the National Catholic 
Educational Association convention, Atlantic City, N.J., April, 1970 (.College 
Newsletter, 32 [June 19701 1-6). 
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such, or faith as such call for the Christian Church. At worst, this ar-
gument would imply that only Christian morality is valid, that non-
Christian worship is false and, therefore, worthless, and that only 
Christians really believe in, and affirm, transcendent reality. At best, 
this argument would imply that non-Christian morality, worship, and 
faith would be impossible apart from the existence of the Christian 
Church. I think the burden of proof rests upon those who would 
propose an affirmative answer to this first question. In the absence of 
such proof, I should prefer to argue that morality, liturgy, and faith 
as such do not, in fact, call for the Church. 

(2) But the Church does exist. The question arises whether or 
not it plays any role in the transformation of the moral, and thus 
the human, climate of the world. I think that it does, and generally 
for the reasons Gregory Baum provides in his paper. Christian 
morality is not somehow superimposed on human morality. Chris-
tian morality is human morality par excellence. "Christian faith," 
John Milhaven writes, "reveals a radically new dimension of human 
life, but . . . it alters in no way the secular, humanistic dimensions. 
The Christian dimension reinforces the value and importance of being 
a fully secular man, but it in no way changes this means. . . . As a 
result, Christian ethics is in no way different from a pure humanism 
in the specific obligations to which it concludes."8 

Insofar as the principal concern of the Church is the realization 
of the Kingdom of God among men, the Church's ministry will 
enhance rather than diminish the humanity of man when that min-
istry is effectively on course.7 Although genuine human life is possible 
without the existence and/or mediation of the Church, the Church's 
moral preoccupations are potentially contributive rather than counter-
productive. But this potentiality can be actualized only to the extent 
that the Church ministers to the Kingdom of God rather than to its 
own prosperity or survival. 

(3) I should agree with Gregory Baum's argument that Christian 
morality calls for the Church: as a context wherein these moral 
values can be discovered and appropriated, and for the effective com-

8 Art. cit., pp. 141-2. 
* For a fuller discussion of this relationship between Church and Kingdom, 

see my recent work, Church: the Continuing Quest (note 1, above). 
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munication of these values to vast numbers of people beyond the 
Christian community. And I should agree also with Carl Peter that 
Christian faith calls for the Church since this faith is historical, 
having particular roots in the New Testament and in the Christ event 
which the New Testament embodies and communicates. The burden 
of the New Testament seems to be that one confesses the Lordship 
of Jesus upon invitation of the community of faith and ratifies that 
confession in a sacramental act which brings membership in that 
community. And if Christian liturgy is seen, as Kilian McDonnell 
argues, as a wider reality than eucharistic action alone, then it seems 
that Christian liturgy calls for the Church for the same reasons that 
Christian faith calls for the Church. Christian liturgy is a "work 
of the people of God in praise of the Father through the Lordship 
of Christ and in the mediation of his reconciling power in the Spirit." 
It is the public, ritual expression of Christian faith. Lex orandi, lex 
credendi. 

(4) What place do these three realities—Christian morality, 
Christian liturgy, and Christian faith—occupy in the total missionary 
task of the Church? The mission of the Church is for the sake of the 
Kingdom of God. This is the testimony of much of contemporary 
ecclesiology (Rahner, Kiing, Schillebeeckx, Metz, Baum, Dulles, 
Moltmann, Pannenberg, Lindbeck, Braaten, Robinson, and others) 8 

and of the documents of the Second Vatican Council (especially 
Lumen gentium, n. 1 and 5; and Gaudium et spes, esp. n. 1-3, 39-43, 
45, and 92-93). "While helping the world and receiving many benefits 
from it, the Church has a single intention: that God's kingdom may 
come. . . . " (Gaudium et spes, n. 45). 

This responsibility for God's reign is threefold (see Lumen 
gentium, n. 5): 

(1) The Church exists as spokesman for the Kingdom of God 
as it has broken in, continues to break in, and will yet break into 
human history, particularly in the ministry, death, resurrection, and 
exaltation of the Lord. It has a task of kerygma. The Church pro-
claims the Lordship of Jesus, that he is, in the words of Gaudium 
et spes, "the key, the focal point, and the goal of all human history" 

8 For appropriate references, see note 1, above. 
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(n. 10). It not only proclaims this conviction, but it actively gives 
praise and thanksgiving to the Father for what he has accomplished 
in Christ and through his Spirit. Finally, this kerygmatic task in-
cludes the ministry of prophecy. The Church must discern the 
inevitable gap which exists between the Kingdom-of-promise and 
the Kingdom-in-process-of-realization. It must be prepared to expose, 
denounce, and, through moral force, dismantle those principalities 
and powers which work against the coming of God's reign in human 
history, which suppress rather than facilitate the presence of God 
among men. 

(2) The Church exists also as a principal embodiment of the 
Kingdom of God, as its sign and sacrament. This is its task of 
koinonia. It is not enough that the Christian community should 
proclaim the Lordship of Jesus and give praise and thanksgiving for 
the love and mercy of the Father, but it must also be prepared to 
show itself as the principal test-case, the "first fruits," of its own 
kerygmatic hypothesis. It must be a genuine community of love and 
fellowship, of growth and reconciliation. The Church must show what 
happens to men and women when they are fully and explicitly open 
to the Word of God uttered in the event of Jesus Christ. "By this 
will all men know that you are my disciples. . . ." 

(3) Finally, the Church has a responsibility for the realization 
of the Kingdom among men, not only within the community of faith, 
but in the world as such. This is its task of diakonia. The Church 
exists, not to build or create the Kingdom (only God can do that), 
but to facilitate its entrance, to enable it to happen. The Church 
must see and seize every opportunity for the triumph of compassion 
over indifference, peace over hostility, justice over injustice, righteous-
ness over sin, hope over despair, love over hate. Church does not 
produce the Kingdom of God; it does not create the community that 
emerges wherever God is present to human life. The Church facil-
itates the Kingdom and enables it to happen. It is also possible, 
however, that the Church can, by its indifference or contrary activity, 
suppress the presence of God and become thereby a countersign of 
the Kingdom. 

Abstractly considered, the Kingdom of God could be realized 
without the Church. Existentially and historically considered, the 
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Kingdom depends in some measure upon the existence of the Church 
as a community which keeps alive the memory of Jesus as the 
definitive sacramental inbreaking of the Kingdom, a community 
which gives praise and thanksgiving to the Father for the powers he 
has released in the Lord, and a community which offers itself as a 
visible sign of the transforming presence of God among men—in 
Christ and through his Spirit. 
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