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42, In what order should the two sources be taken? First,
Tradition, then Scripture.

43. Why? Because the dogmatic value of Tradition can be
proved without Scripture as Scripture, but not vice versa, except
imperfectly.

1. Tradition

44, What is the best definition of Tradition? The preaching
of the magisterium through the centuries.

45. Does this definition disregard the Fathers, theologians,
faithful? No, because their teaching or expressions of faith receive
dogmatic value from the approbation of the magisterium.

46, Which are the documents of Tradition? The documents
which contain the teaching of the magisterium itself, the works of
the Fathers and Theologians, the documents by which the faithful
manifested their faith.

47. What is the meaning of “oral tradition” and “merely oral
tradition”? They must not be taken too literally. “Oral tradition”
is “revelation handed on, but not contained in Scripture”; “merely
oral tradition” is “revelation handed on, but in no way contained
in Scripture.”

48. Can or must we Catholics admit evolution of dogma? We
can and must. But it is better to speak of development of doctrine
or dogma.

49. Does development of dogma mean that we understand rev-
elation better than did the Apostles? No, except secundum quid.

I1. Scripture

50. What are the principal parts of this section? Canon, In-
spiration, Hermeneutics, Authenticity.

51. Should the canon of Scripture be established prior to in-
spiration? Yes.

1. Canon

52. How does canonicity differ from inspiration? Inspiration
means that a book has God for its principal author; canonicity means
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(a) in actu primo that the book is intended by God for the (synagogue
or) the Church as a source of revelation, (b) in actu secundo that
the Church recognizes this fact.

53. Is our Bible complete? Yes. See my article in Theolog-
ical Studies—1945—pages 206-228.

54. If the original text of St. Matthew’s Gospel were to turn up,
would it replace our Greek text? VYes, but the Greek text would
not be discarded. See same article.

2. Inspiration

55. Which of the following formulas is best suited to express
the peculiar character of the Bible: The Bible (a) has God for its
author, (b) is divinely inspired, (c) is the word of God, (d) is the
written word of God, (e) is dictated by the Holy Ghost? Each
formula is good, but expresses the complete notion only partially.

56. Can the inspiration of the Bible be proved from the Bible
itself? No, at least not fully.

57. Is there a difference between a prophet or Apostle and an
inspired writer? Yes. Prophets and Apostles were conscious of the
divine command to preach certain things; the inspired writer need
not have been conscious of his inspiration.

58. Most likely, St. Paul wrote many other letters besides the
14 canonical ones. Was he inspired in all of them? No, not if in-
spiration is taken in the technical sense.

50. Can we admit that the Bible contains (a) positive defects,
(b) historical movels, (c) fables, (d) myths? Not without careful
definitions and qualifications.

60. Is concordism to be recommended? No.

3. Hermeneutics

61. Is the sensus plenior of Scripture to be admitted, and if
so, is it the word of God? Yes.

62. Is the sensus comsequens of Scripture the word of God?
No.

63. Is the analogy of faith a negative or a positive norm of in-
terpretation? It is both.



Scientific Teaching of Fundamental Theology 191

64. What is the present opinion of theologians on the multiple
sense of Scripture? They reject it as unworthy of God.

65. Are all interpretations of the magisterium infallible? No.
Some are merely authentic.

4. Authenticity

66. If we take “authenticity” to mean “conformity of a copy
with the autograph,” what is the authenticity (a) of our Hebrew
Bible, (b) of the originally Greek books of the Septuagint, (c) of
the Greek New Testament? In general, their conformity is sub-
stantial, but not down to the last word or letter.

67. What is the critical value (a) of the Septuagint and (b) of
the Vulgate as translations? They are substantially accurate and
contain no errors in faith or morals.

68. Why and how far did Pius XII, in his Encyclical “Divino
afflante Spiritu,” urge the use of the original text of the Bible? (a)
Because all translations are imperfect. (b) Everywhere except
where the Church prescribes something else.

D. OtrrER PoINTS FOR DISCUSSION

69. How much cognizance should Apologetics take of the objec-
tions of rationalists?

70. Is grace needed to see the evidence of Apologetics?

71. What is the relation of scientific Apologetics to convert-
making?

72. Have books like Conway’s Question Box or Krull’'s Christian
Denominations anything to do with scientific Apologetics?

73. Are not all theses proved in Apologetics also proved dog-
matically?

74. What is to be said of the recent attacks (Thils, Jugie) on
the argument from the Notes of the Church?

75. What is the rule of faith for the Pope?

76. When modern theologians dispute about development of
dogma, on what do they agree and where do they disagree?

77. Is everything in Denzinger de fide?
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78. Is everything in the Baltimore Catechism de fide?
79. What is the difference between the Bible and the catechism?
80. What is the relation between the Bible and the magisterium?
A. C. CortEr, S.],,
Weston, Mass.

Digest of Discussion

The Seminar on the Scientific Teaching of Fundamental Theol-
ogy, conducted by Reverend Anthony Cotter, S.J., was attended by
twenty members of the Society. Reverend Clement Fuerst, S.J.,
Vice-President of the Society, presided.

Father Cotter opened the Seminar with a brief introduction, based
upon the outline of major questions in Fundamental Theology which
had been drawn up by him and distributed to the members.

The first point to be treated was the definition of Tradition, with
Father Gerard Yelle, S.S. and Father Malachi Donnelly, S.]. taking
leading parts in the discussion. Father George Ring, S.J. and Father
Cotter commented upon the certitude proper to Apologetics. Father
Cotter and Father Malachi Donnelly discussed the proper use in
Apologetics of historical testimonies from the early centuries of the
Christian era. Father Gerard Yelle and Father Cotter exchanged
views on the question of the proof of the divinity of Christ in Apol-
ogetics, with Father Cotter maintaining that it is the central point
of the whole historical treatment of the person and claims of Christ,
and Father Yelle being of the opinion that a specific thesis prooi of
the divinity of Christ does not necessarily fall within the scope of
the strict Apologetical process.



