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. . . I will ask Your Excellency in my name to explain to the 
writer that there is no obstacle in the way of consultation with 
the Bishops and the Apostolic Delegate. Likewise there is noth-
ing in the way of an exchange of confidential information with 
Catholic theologians, who will, naturally, make reply in their 
own name. . . .150 

The Holy Office instruction of 1949 contains some instructions 
regarding private personal contact among which is the following: 
"Likewise they will diligently provide what may be serviceable for 
non-Catholics who are seeking to know the Catholic faith. They will 
appoint persons and set up offices that non-Catholics may visit and 
consult. . . . " 1 5 1 This is not contained within the three year restric-
tion that referred to general meetings. I t may be regarded as the 
mind of the Holy See to give every opportunity to these non-
Catholics of finding the truth. 

2. In the Line of Ideas 

It would extend this paper beyond all bounds were we to go into 
all the features of the Catholic approach to the problem of the re-
union of Christendom. We have, already, attempted to synthesize 
the official documents on the subject in Catholic Ecumenism. These 
documents should afford the working basis and the norm for Cath-
olic theologians interested in this field. The material should be in-
corporated in our treatment of the tract De Ecclesia in our courses. 
In the first part of this paper, one can see the magnitude of the 
work to be done in evaluating theologically the various theories and 
approaches to unity among non-Catholics. We have the answers to 
the problems they raise, but what remains is to prepare those answers 
in a way that meets the inquirer's difficulty. We shall now trace 
briefly the general lineaments of a Catholic theology of reunion. For 
full documentation I would refer to the dissertation referred to above. 

Negative Phase 

(a) Apart from the Catholic Church, it will be impossible to at-
tain to true unity according to the mind of Christ, and the main 

wo ibid., no. 220. 
151AAS, XLII, 143. 



186 The Ecumenical Movement 197 

reason for this is that true supernatural unity is already numerically 
one and exists already in the Catholic Church. 

(b) The Lord gave a divine mission to His one Church which will 
last until the end of time and there is no evidence to show that He has 
changed His mind. Any society which came into being at a point 
of time subsequent to the founding of the Church and which was 
established by former members in opposition to that body does not 
share in that mission. The epistles frequently warn against false 
teachers. The situation remains, whether the separate groups stand 
in isolation or in combination; they can never become what they are 
not. 

(c) Christ bestowed upon His Church an objective deposit of doc-
trine and gave to it the infallible guidance of the Holy Spirit with 
respect to its preservation and the unfolding of its implications. All 
these truths are equally revealed, and require the same complete 
assent to the whole and each of its parts. Moreover, through the 
Magisterium, these truths are transmitted to mankind. Through the 
procedures presently in force in the Movement, it will be impossible 
to determine the content of revelation; the most that can be achieved 
is the convergence of many private opinions completely wanting in 
the Divine sanction. They must listen to the Society of whom it was 
said, "Who hears you, hears me." 

(d) Christ also gave His Church a visible constitution and its most 
noteworthy feature is the primacy of Peter. This is not simply a 
matter of convenience, but integral with the faith itself. Moreover, 
it is not sufficient to have the same kind of organization as that of 
the Apostles, but it is also necessary to be conjoined to that one 
historical Society to which the Apostles belonged. The members of 
the Movement can never achieve a divinely sanctioned form of 
organization except by a return to the historical Society from which 
their ancestors separated. It alone has the power of binding and 
loosing in the name of Christ. 

(e) The only authorized public worship of God is that of the Mys-
tical Body which is coterminous with the body in communion with the 
Holy See. The function of the reconciliation of men with God is 
proper to this one Church alone. Separated bodies do have valid 
sacraments such as Baptism and Matrimony, and, in some cases, 
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Holy Orders and the powers attached to them, but their fruitfulness 
depends in part on their subjective sincerity and invincible ignor-
ance. If they have sanctifying grace, we say that they have an im-
plicit intention of entering the Church. So, it is in virtue of their 
relation to the Church and not in their sectarian separation that they 
enjoy the fruits of the Redemption. Experience shows that, as they 
grow closer to God, they approach the Church and many are ulti-
mately converted. 

Positive Phase 

There are three elements in every movement. We can briefly 
state the movement for reunion as follows: 

(a) The proper and only goal of the reunion of Christendom is to 
return to the one and only historical Church of Christ. This goal 
is inferred from three facts. The first fact is that there is only one 
Church of Christ; this, no one denies even though they may under-
stand it differently. The second fact is that its Divine Founder willed 
that it be a visible society enjoying unity of faith and government; 
while understood differently, this, too, is not denied, for otherwise 
there would be no Ecumenical Movement. The third fact is that 
this one Church of Christ has, from the beginning, been identified 
with the Society in communion with the See of Peter and has ever 
enjoyed the unity which Christ intended for His Church. To par-
ticipate in the unity that Christ intended will involve the return to 
communion with the Holy See. 

(b) The starting point of the reunion of Christendom is from a 
state of separation from and non-membership in the one Church of 
Christ. I t is not a question of "uniting the Church" by removing cer-
tain imperfections from its outward aspect, since, in virtue of Divine 
power, it already enjoys unity. But it is a question of the restoration 
of baptized persons to the divinely-given unity which they do not 
possess, and, not to partake of the unity of an existing visible Society 
is the same as not to be members of it. The token of non-membership, 
which is most noteworthy, is separation from communion with the 
Holy See and, indeed, historically, this was the most noteworthy 
feature of the initial breach. This state of separation entails dis-
advantages, the consideration of which should prompt their return. 
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The first is lack of the living authority committed to the Church by 
Christ; they lack the power of teaching in His name. The second is 
the difficulty of eternal salvation, for, to be saved, it is necessary to 
be a member of the Church or at least to have implicit intention of 
becoming a member. 

(c) Reunion is the effect of an act of reconciliation with the Holy 
See and the terminus is membership in the Church. The reconciliation 
will involve the acceptance of the entire faith as taught by the Cath-
olic Church and the acknowledgment of the jurisdiction of ecclesiasti-
cal authority within its own sphere and the participation in the 
means of justification and sanctification as provided by the Church. 
There is no problem with regard to the individual convert. When 
the question of corporate reconciliation comes up, other elements 
come in. It would take too long to go into these here, so, for these 
details consult Catholic Ecumenism to which we have referred. 

3. In the Line of Prayer 

The work of the reunion of Christendom is a supernatural enter-
prise. I t is a part of the great missionary operation of the Church. 
As all such efforts call for the essential factor of prayer, this must 
also be considered. The Holy Office instruction of 1949 attributed 
the general desire for unity on the part of non-Catholics to the 
prayers of the faithful throughout the world.152 In the instruction of 
1864 we find the same emphasis: 

. . . the Catholic Church offers prayers to Almighty God, and 
urges the faithful in Christ to pray, that all who have left the 
Holy Roman Church, out of which there is no salvation, may 
abjure their errors and be brought to the true faith, and the peace 
of that Church; nay, that all men may, by God's merciful aid, 
attain to the knowledge of the truth.163 

In 1908, a prayer movement was initiated which aims to carry 
out that exhortation of the Holy Office and that movement is the 
Chair of Unity Octave154 (January 18th to 25th). It has spread all 
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over the world and enjoys the sponsorship of the Holy See. For 
the further spread of this movement we look especially to the 
seminaries where youthful zeal is enkindled, conjoined with clear 
knowledge of the elements involved. Those of you who are faculty 
members should take the occasion of this period to initiate special 
activities which will enlighten the seminarians as to this great ques-
tion and enlist their participation in the work through their prayers. 

V 

CONCLUSION 

We have attempted in these pages to set forth basically a status 
questionis of the Ecumenical Movement; the rest was merely acces-
sory to our main objective. While we do not pretend to have ex-
hausted all the angles of the question, we hope that at least a 
beginning has been made in the way of a serious approach by this 
Society. Much remains to be done and I would suggest that some 
feature of Ecumenism be part of the program each time we meet; 
in this way a deeper grasp will be obtained and practical measures 
produced. In so doing, we will carry out the instruction of the Holy 
Office when it declared, 

This excellent work of "reunion" of all Christians in the one 
true Faith and Church should daily become more integrated as a 
distinguished portion in the universal pastoral charge and be 
made the object of concern that the whole Catholic people take 

to heart and recommend to God in fervent supplications 155 

In this way we will hasten the day when there will be one flock and 
one shepherd. 

EDWARD F . HANAHOE, S . A . 

Graymoor, Garrison, N. Y. 
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