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liturgy, as to a clear and deep fountain if they wish to understand
its real meaning,” 93

That veneration of the Sacred Heart in the sense of devotion to
the love of Christ is revealed no one would dare deny. However,
that is not the meaning of the Pope; his intention is rather to insist
that devotion to the Sacred Heart as the natural symbol of Christ’s
love is implicit in the sources of revelation.

It is therefore necessary, at this central point of a teaching
which is so important and profound, that everyone bear in mind
that the truth of the natural symbol by which the physical Heart
of Jesus is referred to the Person of the Word, rests completely
on the fundamental doctrine of the hypostatic union.

If anyone were to deny that this doctrine is true, he would
renew false teachings which deny that there is one Person in
Christ with two distinct and complete natures; those teachings
have been repeatedly condemned by the Church.

With this fundamental truth firmly established, we under-
stand that the Heart of Jesus is the Heart of a Divine Person,
that is, of the Incarnate Word, and that by it all the love with
which He loved, and even now continues to love us is repre-
sented, and, so to speak, placed before our very eyes.®

These are strong words, indeed, for they make the doctrine of
the Sacred Heart a matter not merely of the human science of
theology, but of divine faith itself. On that point, the Holy Father
is also very clear:

For by faith, through which we believe that the human and
divine natures were united in the Person of Christ, we can see
the closest bonds between the sensible love of the physical Heart
of Jesus and the twofold spiritual love, namely human and
divine.%s

From these and similar quotations, it seems evident that in this
encyclical the Holy Father, teaching authoritatively as the supreme
shepherd of the flock of Christ, proposes the doctrine of the Sacred
Heart (as the natural symbol of Christ’s love) as implicitly revealed
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in Scripture and Tradition, and therefore to be accepted as of divine
faith.

Whether this is an infallible definition of the revealed character
of the doctrine, however, is more difficult to determine. On the one
hand, the Pope does not explicitly say that he is defining, nor does
he make use of traditional phrases or formulae to indicate that such
is his intention. On the other hand, not only his statement that
“if anyone were to deny that this doctrine is true, he would renew
false teachings which deny that there is one Person in Christ with
two distinct and complete natures,” % but also emphatic insistence
that the devotion flowing from this doctrine is “a perfect profession
of the Christian religion” ®7 and “the most effective school of divine
love” ®—from all such statements it seems to me that here the
Holy Father is at least equivalently binding all the faithful to the
acceptance of the doctrine and to the practice of its consequent
devotion.

Epwarp ]J. Hocan, S.S,,
St. Mary’s Seminary,
Baltimore, Maryland.

Digest of the Discussion:

Father Doyle, S.J., of West Baden College, opened the discussion
by emphasizing that the Holy Father does not use the word object in
speaking of the devotion to the Sacred Heart, and therefore he felt that
the question is an open one.

Father Hogan, S.8, replied that it is true that the Holy Father does
not distinguish the formal and material object of the devotion, but in-
stead that he speaks of the physical heart as part of the devotion and
then goes on to speak of the special reason for such a devotion.

Father Doyle then asked whether the heart mentioned in the devotion
is just a symbol or is it the physical heart that exists in heaven.

Father Hogan replied that we must insist on the devotion to the
physical heart of Christ and that the love of Christ is the chief purpose
of the devotion.

Father Clarke, S.J., of Woodstock, stated that the Holy Father spoke
only of that devotion to the Sacred Heart that is legitimate: but he did
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not think that there was any intention of excluding the theory of Lercher
about the “ethical heart.”

To this Father Hogan replied that according to Pius XII, the only
devotion of which he is speaking in the Haurietis Aquas is that which
the Church commemorates on the Feast of the Sacred Heart. He knows
of no other devotion that is legitimate.

Father Clarke pressed the point and wanted to know whether it was
permissible to hold the “ethical heart” theory after the encyclical.

Father Hogan answered the question in the negative. He said that
Pesch tries to reconcile the “ethical heart” theory with the theory that is
most commonly taught, but Lercher himself strenuously maintains that
his theory is entirely different from any other.

Father Van Acheren of St. Mary’s, Kansas, asked whether one could
have devotion to the Sacred Heart if he were to neglect the physical
heart. Is the physical heart an integral or is it an essential part of the
devotion?

Father Hogan stated that the physical heart would be an essential
part of the devotion in the sense that the human heart of Christ cannot
be put into the background or be considered as something accidental or
superfluous.

Father Donnelly of St. Mary’s, Kansas, asked where is this found in
Revelation.

Father Hogan answered that it is contained in Revelation in the sense
that the sentiments of Christ in His actions and in His facial expressions
were all manifested and experienced in the Heart of Christ. In this way
we would have to say that it is implicitly revealed in Sacred Scripture.
He quoted the words of Pius XII that it was a doctrine handed down,
“tradita a majoribus,” and contained in the Liturgy as a clear and deep
fountain,

Father McGuire of Holy Name College suggested that the heart is
more intellectual in the language of the Jewish people and that to ex-
press their affective nature they generally referred to the viscera. The
heart is the source of all the gifts to mankind.

Father Bonn, S.J., of West Baden College, said that the intellectual
and volitive life was very common among the Jews. And that it is in-
credible that Mary did not have this devotion to the Heart of her Son.
which was the symbol of the life and love of God.

Father Michael Griffin, 0.C.D., of Washington, D. C., asked what is
the meaning of the words of Pius XII, that the Heart of Christ is the
pars nobilissima corporis humani,

Father Van Acheren suggested that it should be translated as “a very
noble part of the body” and not as “the most noble part of the body.”
Hence the pars nobilissima refers more to the intellectual and affective
life of Christ as manifested in the physical Heart of Christ.
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Father Clarke asked whether it is necessary for a Catholic to have
devotion to the Sacred Heart since the encyclical speaks of no one com-
ing to the heart of God except through the Heart of Christ.

Father Hogan replied that the answer to this must be gathered from
the tone of the encyclical. We find, on taking the actual tone of
Haurietis Aquas, that it presents this devotion as one that is singular, of
the highest importance and necessary for all.

Father Donnelly asked whether the symbolism of the heart is universal,
since in Viet-nam the people do not consider the heart as having anything
to do with love or affection.

Father Bonn suggested that in a country where such is the case it
would be necessary to explain the devotion as we explain the Eucharist
in countries where wheat does not grow.

Father Hogan added that under such circumstances we would have to
work in the same way as they had to work after the Council of Vienne:
there the Holy Father used the most common theory of the soul, although
this was not popular in many regions.

Recorded by: MicuHAEL GrirrinN, O.C.D.,
College of Our Lady of Mount Carmel,
Washington, D. C.



