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matter what the category. For it is the analogy of being that is at
the heart of the whole process demanding and justifying it.6?

Speculative Theology and Exegesis. The legitmacy and neces-
sity of speculative theology give rise to my final point which is that
all fruitful exegesis supposes a philosophical framework and so
ultimately a theology. Modernly this consideration is of grave
importance as has been pointed out by Father Bea recently in
Biblica." His article was occasioned by the fiftieth anniversary of
the publication of the encyclical Pascendi. As he sees it the key
to Modernism and its central issue does not lie in the techniques
and methods that they brought to the fore and employed. For while
these methods stood in need of considerable refinement and develop-
ment they did not constitute the essential difficulty. Rather the
real issue was the philosophical presuppositions that governed so
many of the proponents of these methods. These philosophical postu-
lates were the offspring of a varied philosophical heritage but in the
long run they made of religion something that was essentially in-
ternal, irrational, affective and evolutionary. Dogmas could only
be symbols subject to continual evolution seeking to express an
ever changing experience but having no relation to any absolute
truth. It was because of their understanding of this philosophical
danger that the modern Popes from the time of Leo XIII have
insisted on a full and sound theological formation in order to assure
a sound Catholic exegesis. To achieve this end they have required
an equally solid formation in scholastic philosophy so that there
might be a speculative theology truly capable of employing its serv-
ice and values in the service of the faith and its fuller understand-
ing of God’s revealed Word.

In order to illustrate the relevance of these papal directives let
me take as an example the exegetical work of Rudolph Bultmann
as presented through the studies of Pere Malavez.™® Here I shall

69 Cf. Labourdette O.P. and Nicholas O.P., “L’analogie de la vérité et
P'unité de la science theologique,” Revue Thomiste v. 47 (1947) pp. 417-466;
my indebtedness to this article is very heavy and so the single reference here
indicates that much of what I have said on analogy comes from this source.

70 A. Bea, S.J., “L’Enciclica Pascendi e gli studi biblici,” Biblica v. 39 (1958)

pp. 121-138.
71 L. Malavez, S.J., The Christian Message and Myth (London 1958).
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simply confine myself to Bultmann’s “existential principle of inter-
pretation.” 7 First of all, as is evident, phenomenological analysis
is of capital importance in the full understanding of the Bible.
Certainly too, we do not dispute Bultmann's insistence on the rele-
vance of the psychological personal sense and of existential analysis
for scriptural interpretation. Underlying his whole approach how-
ever is a principle and a philosophical pre-supposition that are of
considerable importance to both the theologian and the exegete.
The philosophical pre-supposition is “z considered interpretation of
existence” formulated in the structures and categories of Heidegger.
For a criticism of the inadequacies and errors of the anthropology
so constructed as well as the limitations it puts on biblical criticism
itself I refer you to Pere Malavez’s study as well as the critique
of Marle.”® My interest here is the principle on which this is done.
For what Bultmann argues most cogently is that it is simply not
possible to have an exegesis without a philosophical framework and
while we cannot accept his concrete formulations we nonetheless
can apply his argument to the need for a vital and sound spec-
ulative theology.
Perhaps it may be in order to explain my use here of Bultmann
to bring out the importance of speculative theology to exegesis. I
must admit frankly that it was his argument that brought home to
me most sharply this relationship. Perhaps I should also add that
while seeing the force of his arguments their inadequacies made me
re-reflect on what he shows to be a central fact in exegesis. It is
the simple and evident fact that if man and his natural situation
and lights are neglected we will fail to comprehend the Word of
God which is addressed to man. There is of necessity anthropology
which the word of God presupposes and in that sense subordinates
itself to. It is precisely that anthropology which the exegete must
recognize, analyze and reflect upon if he would exegete the divine
message—he must think philosophically—for the natural light of
our mind is part of the whole process by which we understand God’s

72 Ibid., pp. 29-49.
73 R. Marle, “Theologie Protestante: R. Bultmann et la ‘Demythologization’
du message neotestamentaire,” Recherches de Science Religieuse v. 41 (1953)

pp- 612 seq.
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Word. As St. Thomas puts it: “In the light of the first truth we
understand and judge all things in as much as the light of our
intellect, whether natural or engraced, is nothing else than a certain
impression of the first truth (the truth of the divine intellect)” 7™
So that when we refer revelation to the natural light of our mind
(as we must) we are in a very real way referring it back to God
the absolute truth.

Moreover the direction which the concrete applications of Bult-
mann have taken has also made me clearly aware of the importance
of a vital speculative theology. For, along with a great deal of
modern biblical criticism, he has tended toward a philosophical
postulate in which the terms #istorical and supernatural are incom-
patible and it is in view of this that Catholic theology offers a re-
source of major value to the Catholic exegete. For in Catholic
theology with its incarnational realities there is no absolute and
unapproachable transcendence. There is a personal God distinct
from the world, supernatural and transcendent it is true, but a God
able to intervene in the world that he created. All our theology is
sustained by the fact that God has actually intervened. We recog-
nize the philosophical possibility of historical supernatural events,
and theologically we acknowledge the existence of such events. We
recognize too the existence of a supernatural objective word as the
revelation of the scriptures. These facts and this word are not
creations of the human mind but result from the intervention and
initiative of God. So, by reason of our philosophy and its incor-
poration into our theology, there is no need to reject as non-historical
the supernatural element in scripture. For us history and the super-
natural are compatible. There is a distinction, but also a har-
monious continuity of the natural and the supernatural in history;
of faith and reason in cognition; of grace and the will in justifica-
tion. This is the fundamental inspiration of Catholic theology by
reason of which it must refuse to accept a critical approach based
on other principles.

In saying all this, T am not unaware that this speculative theology
can in some hands lose its relevance to these critical problems. I am

74 Summa Theologica 1, 88, art. 3, ad 1; also 79, 4 and 84, 5.
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also conscious that it can be transmitted and applied as though
it were a closed system calling for no personal reflection or as-
similation. These may be verified in individual cases, but what I
hope to make clear is the need for a continuing and vital effort,
that vital effort resting on the Christian interpretation of the world
and the effort to understand man, his situation and the world in
which he lives in the light of Christianity. It maintains that there
is an abiding metaphysical pattern in the developing universe—a
pattern which is capable of being understood and stated. It does
not follow that any given man has an adequate understanding, nor
that any man is released from the obligation of a continuing de-
velopment of insight. Nor does it exclude the possibility of fresh
insight into truth from non-Catholic thinkers. It does claim that
these insights can be organically assimilated by a vital speculative
theology.

In conclusion, let me say that the preparation of this paper has
been an enormously enriching experience. In presenting it to this
group I am very conscious of its inadequacies and its limitations.
My trust is that, through discussion and reflection, the convictions,
opinions and tentatives presented here may prove of value to the
members. But my one best hope is that it will serve as a stimulus
to a fuller and more fruitful employment of our rich theological re-
sources. Out of this will come a deeper understanding of the fact
that in these last days God has spoken to us by His Son.
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