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the Assumption is contained in revelation, and this means that it
kas been handed down faithfully in some form from age to age since
the deposit of faith was closed with the death of the last Apostle.
Oddly, Protestants like Gloege who can express intense admiration
for this organic logical unity of Catholic theology, condemn it ulti-
mately as an excessive yielding to the evolutionism of our age!®

Dogma is conceptualized, authoritative formulation of the de-
posit. Progress in dogma is not progress either in the existence of the
truth or in its affirmation, but simply in its understanding.®® This
progress pertains rather to the concept than to the judgment.?? Such
further insight undoubtedly comes in connection with those concep-
tualizations in which living Tradition has already been expressed;
but ultimately it draws on a reality more basic than either of these.
“Before being, and in order to be, a transmission of #ruths, is not
tradition first of all a transmission of realities?”’®® The current stress
is upon regarding this Tradition as living.3?

The challenge of Roman Catholicism is the challenge of
a living tradition. . . . Although this has always been true of
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Roman Catholicism, it has acquired new relevance in modern
times. For today the Christian church is one of the few
cultural forces than can unite us with our living past. Polit-
ical, social, and even educational life have lost much of their
touch with the tradition. The church is still one place where
people can acquire a sense of belonging to a lineage.

. . . The liturgical scholars of Rome have begun to recover
some of that richness and variety as they have given more
attention to the Eastern traditions. Behind this is a sound
theological principle, which we must extend not only to
Roman Catholicism and to Eastern Orthodoxy, but also to
the several Protestant traditions. If they take the measure of
their own heritage, they will discover a living contact with
the Catholic tradition. This contact will help them to see how
catholic they are in the true sense of the word, and it will
point the way for a recovery of a deeper catholicity that is
nevertheless germane to their own special heritage.

It is even claimed that tradition has something of the character
of a sacrament or incarnation of the Word. Just as in recent efforts
to envision preaching as sacramental in some sense, theological
thinking has perhaps not yet been sufficiently clarified to warrant
our pronouncing whether we have here a genuine analogy of pro-
portionality or merely a fertile poetic metaphor.*! But the circumin-
session of the two sources of our faith, Scripture and Tradition, is

sure to find its ultimate explanation in the living and growing reality
of the Church.

To summarize: Scripture and Tradition, although distinct prin-
ciples, are so united in the Church that they make up one authori-
tative source of revelation. Scripture is the content of Tradition,
whereas Tradition provides the interpretation or form according to
which Scripture is received by post-apostolic Christians. This opinion
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has been espoused by outstanding modern theologians and finds sup-
port in the doctrine of the Fathers and the teaching of medieval
theologians. Trent’s teaching did not decide the matter. Post-
Tridentine polemic over “Scriptura sola” does not seem to have
thrown much light on this point. But recent studies on the forma-
tion of the Gospel tradition, on senses of Scripture that go beyond
the humanly discoverable intention of the writer, on the theology
of biblical inspiration, as well as the historical studies of Geiselmann,
Holstein, Tavard, and Ortigues have all provided support for the
sufficiency of Scripture. However, the ultimate solution to the prob-
lem depends on an adequate theory of the development of dogma.
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