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entrusted to each of the faithful nor even to the theologians but only 
to the Magisterium, the encyclical Humani Generis is obviously 
according to Baumgartner not envisioning traditio activa, but rather 
its recording in statements which of course when once pronounced 
by the Church do bind or rather liberate us all.31 

Our third warrant for seeing the whole of revelation in Scripture 
just as truly as the whole of revelation is in Tradition, is the very 
nature of the development of dogma. As we have seen, the definition 
of the Assumption is not based any more palpably on the historically-
attested continuity of tradition than it is on Scripture.32 Burghardt 
rejects Altaner's ultimatum, "Because it is not contained in the first 
eight centuries, it is not contained in Tradition at all."33 Yet a per-
ceptive article of Müller poses five blunt questions, hitherto never 
sufficiently distinguished, regarding the validity of a dogmatic as 
distinct from a historical tradition.34 At any rate we now know that 

though this essay is called by Holstein, La Tradition 130 "a timid voice 
uttering excellent formulas inaudible beside Billot's roaring." Holstein notes 
on p. 208 that even Cano stipulated that the authority of the Roman Church 
is not strictly tradition, but a privileged witness of tradition; and if Pius IX 
really said "la tradizione sono io," it escaped him in a moment of excitement 
in reaction to an indiscretion. 

31 C. Baumgartner, "Tradition et magistère," Recherches de Science 
Religieuse 41 (19S3) 171; further now R. Latourelle, "Notion de révélation et 
magistère de l'Eglise," Sciences ecclésiastiques 9 (1957) 201-261; and a paper 
of my colleague Robert North, "The Humility of Infallibility" to which I am 
indebted for some of these references. The article "Schrift und Tradition" 
by Protestant K. E. Skydsgaard in Kerygma und Dogma 1 (1955) 166, cites 
Humani Generis in a sympathetic portrayal which concludes "The Catholic view 
is crystal clear and sharp; the only question is, is it sufficiently critical?" 

3 2 H. Bacht, "Tradition und Lehramt um das Assumpta-Dogma," in 
M. Schmaus, Die mündliche Überlieferung (Munich, 1957) 3; J. Ternus, 
Scholastik 25 (1950) 321-360; Y. Congar, La tradition et les traditions (Paris, 
1960) 267, claiming that before the "assumptionist movement" the distinction 
between "historical tradition" and "dogmatic tradition" scarcely existed. 
Tavard's Holy Writ or Holy Church, p. 215, notes that one of the earliest 
compiled lists of "doctrines not in Scripture, but held by a private and secret 
tradition deriving from the Apostles," by Richard Smith around 1550 in 
Oxford, includes the Assumption. 

3 3 Burghardt, Proceedings CTSA 6 (1951) 74; Altaner, Theologische 
Revue A4 (1948) 129-140; 45 (1949) 129-142; 46 (1950) 5-20. 

34 o . Müller, "Zum Begriff der Tradition in der Theologie der letzten 
hundert Jahre," Münchener Theologische Zeitschrift 4 (1953) 164-186. 
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the Assumption is contained in revelation, and this means that it 
has been handed down faithfully in some form from age to age since 
the deposit of faith was closed with the death of the last Apostle. 
Oddly, Protestants like Gloege who can express intense admiration 
for this organic logical unity of Catholic theology, condemn it ulti-
mately as an excessive yielding to the evolutionism of our age!35 

Dogma is conceptualized, authoritative formulation of the de-
posit. Progress in dogma is not progress either in the existence of the 
truth or in its affirmation, but simply in its understanding.36 This 
progress pertains rather to the concept than to the judgment.37 Such 
further insight undoubtedly comes in connection with those concep-
tualizations in which living Tradition has already been expressed; 
but ultimately it draws on a reality more basic than either of these. 
"Before being, and in order to be, a transmission of truths, is not 
tradition first of all a transmission of realities?"38 The current stress 
is upon regarding this Tradition as living.39 

The challenge of Roman Catholicism is the challenge of 
a living tradition. . . . Although this has always been true of 

3 5 G. Gloege, "Offenbarung und Überleiferung," Theologische Litera-
turzeitung 79 (1954) 215—In 85 (1960) 19-32, H. Engelland, "Schrift und 
Tradition," is more resolutely evangelical; further J. S. Whale, The Protestant 
Tradition (Cambridge, 1955) ; B. Gerhardsson, Memory and Manuscript 
(Lund, 1961). 

3 6 See M.-Michel Labourdette, "La théologie, intelligence de la foi," 
Revue Thomiste 46 (1946) 5-44; E. Persson, Sacra Doctrina (Lund, 1957); 
F. Marin-Sola, L'évolution homogène du dogme catholique (Fribourg, 1924). 

3 7 B. Lonergan, Divinarum Personarum conceptionem analogicam evolvit 
(Rome, 1959) 7-51, esp. 9-13; F. E. Crowe, "Development of Doctrine and 
the Ecumenical Problem," Theological Studies 23 (March 1962) 27-46, esp. 
37-39. 
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Festschrift L'Eglise est une ed P. Chaillet (Paris, 1939) 102-126, sp. 111; Ranft, 
Der Ursprung des katholischen Schriftprinzip (Würzburg, 1931) ; H. Fries, 
"Vom Formalprinzip des Katholizismus," Catholica 14 (1960) 118-132; 
O. Semmelroth, "Überlieferung als Lebensfunktion der Kirche" and "Die 
Heilige Schrift als Glaubensquelle" Stimmen der Zeit 148 (1951) 1-11; 162 
(1958) 36-50; H. Bacht, "Tradition als menschliches und theologisches 
Problem," Stimmen der Zeit 159 (1957) 285-300; J. Bakhuizen van den Brink, 
"Traditio im Theologischen Sinne," Vigüiae Christianae 13 (1959) 65-86. 
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Roman Catholicism, it has acquired new relevance in modern 
times. For today the Christian church is one of the few 
cultural forces than can unite us with our living past. Polit-
ical, social, and even educational life have lost much of their 
touch with the tradition. The church is still one place where 
people can acquire a sense of belonging to a lineage. 

. . . The liturgical scholars of Rome have begun to recover 
some of that richness and variety as they have given more 
attention to the Eastern traditions. Behind this is a sound 
theological principle, which we must extend not only to 
Roman Catholicism and to Eastern Orthodoxy, but also to 
the several Protestant traditions. If they take the measure of 
their own heritage, they will discover a living contact with 
the Catholic tradition. This contact will help them to see how 
catholic they are in the true sense of the word, and it will 
point the way for a recovery of a deeper catholicity that is 
nevertheless germane to their own special heritage.'40 

It is even claimed that tradition has something of the character 
of a sacrament or incarnation of the Word. Just as in recent efforts 
to envision preaching as sacramental in some sense, theological 
thinking has perhaps not yet been sufficiently clarified to warrant 
our pronouncing whether we have here a genuine analogy of pro-
portionality or merely a fertile poetic metaphor.41 But the circumin-
session of the two sources of our faith, Scripture and Tradition, is 
sure to find its ultimate explanation in the living and growing reality 
of the Church. 

To summarize: Scripture and Tradition, although distinct prin-
ciples, are so united in the Church that they make up one authori-
tative source of revelation. Scripture is the content of Tradition, 
whereas Tradition provides the interpretation or form according to 
which Scripture is received by post-apostolic Christians. This opinion 

40 J. Pelikan, The Riddle of Roman Catholicism (New York, 19S9), 
234-235. 

4 1 Catholics will find intriguing the formulation of E. R. Fairweather, 
"Scripture in Tradition," Canadian Journal of Theology 5 (1959) 9: To answer 
whether the biblical witness is in some sense "over the Church" requires 
grasping the Church as the sacrament of the Body of Christ, its incarnation by 
analogy of proper proportionality. "From all this it follows that the Church, 
in its life and action, neither repeats what Christ has done once for all nor 
performs an essentially new and different function." 
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has been espoused by outstanding modern theologians and finds sup-
port in the doctrine of the Fathers and the teaching of medieval 
theologians. Trent's teaching did not decide the matter. Post-
Tridentine polemic over "Scriptura sola" does not seem to have 
thrown much light on this point. But recent studies on the forma-
tion of the Gospel tradition, on senses of Scripture that go beyond 
the humanly discoverable intention of the writer, on the theology 
of biblical inspiration, as well as the historical studies of Geiselmann, 
Holstein, Tavard, and Ortigues have all provided support for the 
sufficiency of Scripture. However, the ultimate solution to the prob-
lem depends on an adequate theory of the development of dogma. 
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